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PREFACE 


I have translated the first two articles from Shaykh ‘Abdul ‘Aziz at- 
Tarifi’s book on Hijab word to word, paraphrased a few paragraphs and 
added a few additional benefits. The third article is written by Abū Bakr at- 
Tarabulsi. 


Share these benefits about the obligation of the Nigàb with all of our 
striving sisters, it's full of proof. 


— Abi Bakr at Tarabulsi. May Allah hasten his release, preserve him, 
and accept all the effort he put into writing this. 
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PART ONE: NIQAB ACCORDING TO THE SALAF 


Asalamu ‘Alaykum - Niqab is Wajib & this is the best response I can share refuting those 
who take the statements of the Salaf out of context. 


Translated from Shaykh ‘Abdul ‘Aziz al-Tarift: Detailed Response 


Refuting the misconception that the Salaf permitted a woman to show her face. 
As I have shared in the past, the Jilbab according to the definition of the Salaf is a 
garment which covers the whole body, and is used to cover the Face, as it’s 
reported in Sahih al-Bukhàri & Sahih Muslim that ‘A’ishah (ec ùl 15 )) said “I 
veiled my face with my Jilbab”, and this is what's known from the sayings of the 
Sahabah, Tabi'in & Salaf & there are several authentic narrations that attest to 
this. 


But my main focus today is to speak about the Tafsir of [Sürat al-Nūr: Ayah 31]: 
Allah (Hi; 4314.) said: "And tell the believing women to reduce [some] of their 
vision and guard their private parts and not expose their adornment except that 
which [necessarily] appears thereof and to wrap [a portion of] their headcovers 
over their chests and not expose their adornment except to their husbands, their 
fathers, their husbands' fathers, their sons, their husbands' sons, their brothers, 
their brothers’ sons, their sisters' sons, their women, that which their right hands 
possess, or those male attendants having no physical desire, or children who are 
not yet aware of the private aspects of women. And let them not stamp their feet 
to make known what they conceal of their adornment. And turn to Allah in 
repentance, all of you, O believers, that you might succeed." [24:31] 


So Allah (di; 4322) has mentioned the adornments in this Ayah, and he 
divided it into two types: 


1. The Hidden Adornments, which by principle is not permissible to be shown, 
and that's taken from His statement: {not expose their adornment}, then He 
followed that up with an exception, of what adornments can be shown to the 
people mentioned in the verse which I'll come to soon Insha' Allah. 


2. The Apparent Adornments, which can be shown to those who Allah (4444. 
sl s) has specified, and that's taken from the Ayah: {and not expose their 
adornment except that which [necessarily] appears thereof...) 
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However, the misconception I want to remove is those people who use the Tafsir 
of the Salaf of this Ayah {except that which [necessarily] appears thereof...} of what 
a Muslimah is allowed to show to those Mahrams mentioned in the verse and 
apply it on the non-Mahram strangers! And Insha’Allah I'll prove this very shortly. 


So, they will mention several statements of the Salaf of the Ayah {except that 
which [necessarily] appears thereof...) where ‘Abdullah Ibn ‘Abbas (gic atl 2 )), 
‘Abdullah Ibn ‘Umar (kes al 2 5) and al-Dahhak (ŭl 4s )) said that it’s the 
“Face and Hands”. Or that it’s narrated from ‘Abdullah Ibn ‘Abbas (ŭl 2) 
logic), Mujahid (ål 44» )) & Sa'id Ibn Jubayr (atl 42a) that it’s “Kuhl [eyeshadow], 
Khidab [henna on the hand] and the Khatam [ring].” Or that it's “Kuhl [eye- 
shadow] & Khatam [ring]” as mentioned by Anas Ibn Malik (4e 4H) 425). Or that 
it's "al Kuhl [eyeshadow] and Khidab [henna on the hand]" as mentioned by ‘Atta’ 
(ùl 4a. )). Or that it’s *al-Kuhl [eyeshadow]” as mentioned by al-Sha’bi (ù 44s 5) & 
Qatadah (a! 4a )). Or that it’s the “Face & Clothes [literally the outer garment]” 
as it's narrated from al-Hassan al-Basri (al 4«s )) & Qatadah (ail 44). Or that it’s 
“Kuhl [eyeshadow] & Clothes” as it has been reported from al-Sha'bi (ù 43). 
But what I previously mentioned from the Sahabah & Tabi’In are the most 
authentic regarding the Tafsir of the Ayah. 


These narrations from the Salaf can be found here: Refer to Tafsir 'Abdàl Razzaq 
(2/56), Musannáf Ibn Abi Shaybah (17281-17300), Tafsir Ibn Jarir al-Tabari 
(17/258. 261), and Tafsir Ibn Abi Hatim (8/2574-2575). And the sayings of these 
pious predecessors is all related to the “Apparent Adornments” for the Mahrams 
who are related to the Muslimah either by kinship or suckling/nursing, and it’s 
not in any way referring to the non-Mahrams which I'll get to very shortly 


Insh’ Allah. 


And to prove that their sayings are referring to the Mahrams is through other clear 
textual evidence from them, and this can be seen through several aspects. 


Among them is that all the authentic statements of the Salaf regarding the 
“Apparent Adornments” in the Tafsir of this Ayah: {except that which [necessarily] 
appears thereof...}, it has been proven on every single one of them that they are 
clearly referring to Mahrams in specific, or that there’s another really strong 
evidence in another place which proves this, so let’s go 1 by 1 Insha’Allah in deep 
detail: 


1. As for ‘Abdullah Ibn ‘Abbas (kee ål (5 )), it’s proven that he said: (The 
Apparent Adornments are: The face, Kuhl [eyeshadow], Khidab [Henna] on the 
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hands, and the ring, so this is what she can show in her house whenever someone 
enters upon her}, then he clearly stated: 


{and not expose their adornment except to their husbands, their fathers, their 
husbands’ fathers, their sons, their husbands’ sons, their brothers, their brothers’ 
sons, their sisters’ sons, their women, that which their right hands possess, or 
those male attendants having no physical desire}. 


This was collected by Imam al-Bayhaqi (4H! 44s )) in alSunan al-Kubra (7/94) from 
the chain of ‘Ali (4! 4a» )) from Ibn ‘Abbas (He ll L5 )), and it's authentic. 
Likewise, it was collected by Imam Ibn Jarir al-Tabari (ŭl 465) in his Tafsir 
(17/259) and Imam Ibn Abi Hatim al-Ràzi (ùl 4«s )) in his Tafsir (17/264,267). 


Likewise, ‘Abdullah Ibn ‘Abbas (4e dil =v) said about the verse regarding the 
elderly women: {there is no blame upon them for putting aside their outer 


garments}: Ibn ‘Abbas said: “Al-Jalabib (i.e., Putting aside the Jilbab off her face)”. 


This was narrated by Imam al-Bayhaqi (4! 4« )) in a-Sunan al-Kubrah (7/93), 
Imam Ibn Abi Hatim (ll 4s) in his Tafsir (8/2641), Ibn Jarir a-Tabari (äl 45 )) 
in his Tafsir (17/360), and it was also collected by Abū ‘Ubayd (at! 444 )) in Fada’il 
al-Qur’an (page 307). 


It's also authentically proven from ‘Abdullah Ibn ‘Abbas (te äl =>) that he said 
in his Tafsir of [33:59] {Allah has ordered the believing women that whenever they 
leave their houses for a need, to cover their faces from above their heads with their 
garments [Jalabib], and to leave open 1 eye]. 


This was narrated by Imam Ibn Jarir al-Tabari (4! 4«s )) in his Tafsir (19/181), 
Imam Ibn Abi Hatim (ŭl 4x )) in a-Durar alManthir (12/141) from the chain of 
‘Ali Ibn Abi Talhah (ŭl 455) from ‘Abdullah Ibn ‘Abbas (“ ål 15 )). And the 
book of ‘Ali Ibn Abi Talhah (4i! 4a» )) that he would use to narrate from 
‘Abdullah Ibn ‘Abbas (te ŭl =) was strengthened & authenticated to be used 
as proof by Imam Ahmad Ibn Hanbal (ŭl 435), Imam al-Bukhari (al 4«s )) & 
Imam Ibn Abi Hatim al-Ràzi (ùl 4a )), refer to Fath al-Bari (8/438-439) by AL 
Hafidh Ibn Hajr al-‘Asqalani (4) 44a). This is a strong chain of narration & ‘Ali 
Ibn Abi Talhah (ål 44a) would always narrate from ‘Abdullah Ibn ‘Abbas (2) 
Lagi. ÙI) through an intermediary such as Mujahid Ibn Jabar (ŭl 4» )), Sa'id Ibn 
Jubayr (il aaa) & ‘Ikrimah (49 4s )). 


It's also narrated from ‘Abdullah Ibn ‘Abbas (kee ail (L5 )) that he said, “She 
wraps the Jilbab around her face." 
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This was narrated by Imam al-Shafi’l (4! 44a) in his Musnad (1/303 number 
788), and in a-Umm (3/370-371), and Imam Abū Dawiid (ŭl 4«s )) in Masa’il al- 
Imam Ahmad (732). 


So this is an explicit proof that ‘Abdullah Ibn ‘Abbas (4e ål 4) is of the view 
that covering the face is compulsory, and what he meant in the Tafsir of Strat al- 
Nur by “The face & hands” was the Mahrams of the Muslimah, not the strangers, 
and likewise the companions & students of Ibn ‘Abbas (ee ål a) have similar 
narrated statements to that of ‘Abdullah Ibn ‘Abbas (kes dil | 1-5 )), and they did 
not ask him about the non-Mahrams, it’s not narrated at all, from its absolute 
clarity, and they were extremely modest, so many of those today who are used to 
seeing Tabarrüj will not understand the statements of the Salaf, because even in 
our times, we have women who go out dressed more immodestly to strangers than 
the women of the Salaf used to dress in front of their Mahrams! 


2. As for Sa'id Ibn Jubayr (ùl 4s )), it’s authentically proven on him that the 
exception Allah (ïs; lau) has given for the elderly women in the Ayah, is to 
put aside the Jilbab, and as we already know, the Jilbab is what’s used to cover the 
face according to the Salaf. 


So Sa’id Ibn Jubayr (atl 42a) said: (She does not openly display adornments by 
putting aside her outer garment, so that her adornments can be seen from her} 


This was narrated by Imam ibn Abi Hàtim in his Tafsir (8/2642). 


3. As for ‘Atta’ Ibn Abi Rabàh (ù 4s )), it’s authentically proven on him that he 
preferred a Muslimah to cover her hair in the presence of her Mahrams, so he was 
asked about a man whether he can see a woman's head that's forbidden for him to 
marry: So ‘Atta’ Ibn Abi Rabàh (ùl 44s )) said: (Covering it is more beloved to me, 
and if they saw it, there's no problem]. 


This was narrated by Imam Ibn Abi Shaybah (dil 444 )) in his Musannaf (17566) 
from the chain of 'Abdül Malik (ùl 4a» )) from ‘Atta’ (ùl 4« )) and it's authentic. 
And it's also authentically proven that ‘Atta’ (ù 463) mentioned the same thing 
as Sa'id Ibn Jubayr (4! 44 )) regarding the elderly women and that the Allah 
(li Alan) has given an exception to the elderly women, which is to {put aside 
her Jilbab}, and as we know the Jilbab is what's upon the face. 


4. As for Mujahid Ibn Jabar (atl 444 )), it’s authentically proven from him that he 
doesn't permit a Muslimah to put aside her veil in the presence of a disbelieving 


woman, so how can we hold his statements regarding the "Apparent Adornments" 
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(The ring, henna on the hand, and eyeshadow} and apply it to the non-Mahram 
men from the Muslims & Mushriks?! 


Layth (atl 4« )) has narrated from Mujahid (atl 44s )) that he said: {A Muslimah 
cannot take off her veil in the presence of a Mushrikah [polytheist women], and 
she isn't allowed to greet her, because Allah (14, 43512) said: “Or their women 
(muslimahs)”, and they [Mushrikah’s] are not from among our women}. 


This was narrated by Imam al-Bayhaq} (4! «s )) in al-Sunan al-Kubrah (7/95), and 
Sa'id Ibn Mansur in his Sunan (al-Tafsir/1576). And the narration of Layth (4) 
4I) from Mujahid is a documented book & transcript, this was mentioned by 
Imam Ibn Hibbàn (4! 43 ), refer to al-Thigat (7/331) and it's authentic. 


It’s also authentically proven from Mujahid Ibn Jabar (ŭl 4«s )) that the exception 
Allah (Hs 4322) has given the elderly women is {to put aside her Jilbab}, i.e. To 
uncover her face & has stated the same thing as ‘Atta’ (atl 44» )), Sa'id Ibn Jubayr 
(ail aaa), Ibn ‘Abbas (logic al L5 )) and all of the Salaf have agreed to this. 


Refer to Tafsir al-Tabari (17/361,363-364) and it's in Tafsir Mujahid (2/444), also 
refer to Sunan Sa’id ibn Manstr (al-Tafsir/1617). 


5. & 6. As for the saying of ‘Amir al-Sha'bi (ŭl 4«s )): {eyeshadow and clothes}, and 
the saying of “Ikrimah (ål 42a) the companion of Ibn ‘Abbas (kee ail (L5 )): (The 
face, and the collarbone (of the neck)}, it’s also authentically proven from them 
that he used to prohibit a Muslimah to put aside her veil in the presence of her 
Uncles [on both the father & mother's side], as opposed to the majority of the 
scholars who permitted it, so how can anyone hold their Tafsir regarding: {and not 
expose their adornment except that which [necessarily] appears thereof...) and 
then say they permit a Muslimah to show her face, neck, kuhl to the non-Mahram 
strangers, while they are extremely strict & prohibit showing the face, neck & eye- 
shadow to the Mahrams that aren't mentioned in the Ayah? 


Dawud (ŭl aaa) has narrated from al-Sha'bi (Zl 4«s )) & ‘Ikrimah (ail 4a) 
regarding the verse: [and not expose their adornment except to their husbands, 
their fathers, their husband" fathers, their sons, their husbands' sons, their 
brothers, their brothers' sons...) all the way till he completed the verse: 


They (al-Sha'bi & ‘Tkrimah) said: (He did not mention the uncles [on the father & 
mother's side] because they belong to their sons, and they (al-Sha'bi & "Ikrimah) 
said: She cannot put aside her veil in the presence of her uncles] 
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This is narrated by Imam Ibn Abi Shaybah (4! 4a» )) in his Musannaf (17580), 
and from his chain of narration, it was narrated by Imam ibn Mundhir (All 4s )) 
as it's present in Tafsir Ibn Kathir (10/220), and it was narrated by ibn Jarir al- 
Tabari (ŭl aaa o) in his Tafsir (10/220). 


And this is supported by another narration which is narrated by Jabir (atl 4x) 
from ‘Amir al-Sha’bi (ll 44a) that he disliked it if all Mahrams would see the hair 
of a Muslimah. 


This is narrated by Imam Ibn Abi Shaybah (ŭl 444 )) in a-Musannaf (17569), so it 
shows that al-Sha’bi (4! 4a )) was very strict on having some Mahrams see her 
hair. And it's also authentically proven from al-Sha'bi (ùl 4«s )) the exact same 
thing as what has been proven on ‘Abdullah Ibn ‘Abbas (ee dil 2), Sa’Id Ibn 
Jubayr (ål aaa), Mujahid (ll 4«s )), ‘Atta’ (Il 4639) & others, that the exception 
Allah (is lau) gave the elderly women in the Ayah of Strat alNür, is putting 
aside the Jilbab. This is narrated by Ibn Jarir al-Tabari (ŭl 465) in his Tafsir 
(17/363). 


7. As for al-Hasan al-Basri (at! 4«s. )), then it’s authentic from him that he doesn’t 
allow a brother to see his sister without a head covering, so it's authentic from the 
chain of Hisham (All 4« )) from al-Hasan al-Basri (tl 4s )) regarding the woman, 
can she put aside her head-covering in the presence of her brother? He replied: 
“Wallahi she isn't supposed to do that." 


This was narrated by Imam Ibn Abi Shaybah (dil 444 )) in al-Musannaf (17568) 
and it’s authentic, and this is proof that al-Hasan al-Basri (4! 4a» )) was referring to 
the Mahrams in his Tafsir of Sürat alNūr when he said: (The face & the clothes}, 
and the Salaf wouldn't ask about the non-Mahrams from their Immense Taqwa 
[righteousness & god-consciousness]. 


And it’s authentically proven from al-Hasan al-Basri (ål 44a) the same as what 
‘Abdullah Ibn ‘Abbas («ee äl 5), Sa'id Ibn Jubayr (ŭl 4055), ‘Atta’ (ail 40x), 
Mujahid (at) 463), al-Sha'bi (4! 4a» )) & others regarding the exception Allah (Js 
Ye 5) has given to the elderly women in the Ayah pertains to putting aside the 
Jilbab. This was narrated by Imam ‘Abdiil-Razzaq (at! 465) in his Tafsir (2/63) 
and Imam Ibn Abi Hatim (4! 4a )) in his Tafsir (8/264 1-2642). 


8. As for al-Dahàk (ål 4a )), to prove that he's speaking about the Mahrams, is 
what Muzahim (4 444 )) authentically narrated from him, that he said: {If I 
entered upon my mother, I would say to her: Cover your Head}. This was narrated 


by Imam Ibn Abi Shaybah (ù 42a) in his Musannaf (17574 & 17576). 
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9. As for Qatadah (atl 4«« )), the same thing has been authentically proven on him 
like the others regarding the exception Allah (is 4352) gave the elderly 
women. It was collected by Imam Ibn Abi Hatim al-Razi (al 44a) in his Tafsir 
(8/2640). So, this shows that there's no difference of opinion amongst the 
Sahabah, Tabi’In & Salaf that the verse of Strat al-Nür is referring to the 
Maharim. 


10. It’s authentically proven from Abi Salih (40) 4635) & ‘Ikrimah (atl 4x) that 
they said: {The Apparent Adornments is what’s above al-Dir’ (chest, torso)} 

This is narrated by Imam ibn Abi Shaybah (ŭl 42a) in his Musannaf (3/383). 
And £ » is the clothes of the house, not the clothes when you go out as it’s well 
known, because al-Dir' reveals with it the hair & neck, and it's prohibited to reveal 
this to the strangers by Ijma’. 


11. It's also authentically proven from Imam Ibrahim al-Nakha’l (ŭl 4a )) that the 
Apparent Adornments is al-Dir'. This is narrated by Imam Ibn Abr Hàtim 
(10/109), and al-Tahawi (4i! 4a» )) in Sharh Ma'àni aL Athar (4/332) with an 


authentic chain. 


12. It’s authentically proven from Tàwüs (ŭl 444 )) that: (there was nothing more 
disliked to him other than a Mahram seeing the 'Awrah of the other], he said: (He 
used to dislike for her (Muslimah) to take off her head-covering in his presence 
(Mahram)). This was narrated by 'Abdül-Razzàq (4! 44s )) in a-Musannaf (12831) 
from the chain of Ma'mar (ŭl 4a» )) from Ibn Tàwüs (ŭl 4a» )) from his father 
(Tawüs) and it's authentic. 


13. As for ‘Abdullah Ibn ‘Umar (kes dil | )), he also mentioned that Allah 
(Qld 43:2.) has given an exception for the elderly women to put aside her Jilbab. 
Imam Ibn Abi Hàtim (ŭl aaa )) narrated it in his Tafsir (8/2641) and it was 
collected by Sa'id ibn Mansür in his Sunan (al-Tafsir/1616). 


So, from this Imam al-Bayhaqi (ùl 4s )) has placed a chapter-heading in his Sunan 
from Ibn 'Abbas's Tafsir of the verse: (and not expose their adornment except that 
which [necessarily] appears thereof...}, so he said: (Chapter: What a woman can 
show from her adornments to those mentioned in the verse from among her 


Mahram}: 


Then he mentioned the statement of Ibn ‘Abbas (kes Hl L5 9) which says: (The 
Apparent Adornments are: The face, eyeshadow, henna on the hand, and the 
ring, so this is what she can reveal in her house to those who enter upon her} 
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This was narrated by Imam al-Bayhaqi (4! 44a) in a-Sunan al-Kubra (7/94), Ibn 
Jarir al-Tabari (4! «s )) in his Tafsir (17/259) and Ibn Abi Hatim (All 43 ) in his 
Tafsir (8/2576) as it was referenced before, so refer back to it & the chain is 
authentic according to Imam al-Bukhàri (ál 45), Imam Ahmad (ål 44s )) & 
Imam Abū Hatim al-Ràzi (a! 444 )) as it comes through the chain of 'Ali ibn Abi 
Talhah (ŭl 4«« )) from Ibn ‘Abbas (Les atl | L5 )). 


Likewise, Imam Ibn ‘Abdil Barr (ŭl 4» )) has mentioned that showing the 
adornments are for the Mahrams, not the strangers, so he said: (Indeed, the 
Mahrams that are related through kindship or suckling are not to be concealed 
from, nor to be covered up in front of except for the 'Awrat, and the woman is a 
‘Awrah (to the Mahrams) except for her face & hands}. Refer to al-Tamhid 
(8/236). 


14. It's authentic from ‘Abdullah Ibn Mas'üd (4 Àll L5 )) that he said: (The 
Apparent Adornments are: the clothes}. 


This was narrated by Imam ‘Abdul Razzàq (All 44a) in his Tafsir (2/56), Sa'1d Ibn 
Mansür in his Sunan (al-Tafsir/1569), Imam Ibn Abi Shaybah (äl 444 )) in his 
Musannáf (17282 & 17296), Imam Ibn Jarir al-Tabari (ŭl 4«s )) in his Tafsir 
(17/256-257), Imam Ibn Abi Hatim (40! 4a« )) in his Tafsir (8/2573-2574) & 


others. 


Likewise, this is what all his companions from ‘Iraq have said such as Imam Abt 
al-Ahwas (ŭl 4s. )), Ibrahim al-Nakha’l (ùl 4s )), al-Hasan (dil 4«s )), Ibn Sirin 

(ail aaa) & others, and Mujahid (4! 4a» )) said the same thing. Refer to Sunan 
Sa'id Ibn Mansur (1571), Musannaf Ibn Abi Shaybah (17285,17289,17293), 
Tafsir Ibn Jarir (17/257) & the statement of Mujahid can be found in Tafsir Ibn 
Abi Hatim (8/2574). 


And what is meant by al-Thiyab or “The clothes” is what’s beneath the Jilbab, so 
it’s the clothes that are worn traditionally in the house, and the Jilbab simply 
covers it up, but the clothes she wears beneath the Jilbab, it’s permissible for the 
Mahrams to see that, because “Adornments” can be explained as being “clothes” 
as Allah (is 435) said: (Take your adornments at every Masjid} [Sürat al- 
A’raf:31] i.e. The adornments of your clothes, and this is what Imam Abu Ishaq 
al-Sabr’l (ŭl 455) used to explain the statement of ‘Abdullah Ibn Mas'üd (ål 2) 
dic) so he recited that verse when he narrated the Tafsir of Ibn Mas'üd from the 
chain of Abi al-Ahwas (ŭl 4«» )) from Ibn Mas'üd (4 42a) & it's authentic. 


Refer to Tafsir 'Abdül Razzaq (2/56) and Tafsir ibn Jarir al-Tabari(17/257). 
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15. It’s also authentic from Imam al-Zuhri (tl 444 )) that he said: (There's nothing 
wrong for the man to look at the front hairs of a woman from beneath the veil, if 
he was a Mahram, but as for her taking off the complete veil in front of him, then 


she shouldn’t}. 


This was narrated by Imam 'Abdàl Razzàq (tl 465) in his Musannaf (12829). 
Likewise, Imam ibn Shihab al-Zuhri (ål «s )) said regarding whether a woman can 
take off her veil in front of a Mahram: {As for him seeing a little bit [of her hair] 


from beneath the veil, that’s fine, but for her to take off her veil completely, then 
No}. 


This was narrated by Imam ‘Abddl Razzàq (atl 42a) in his Musannaf (12830) 
from the chain of Ma’mar (4H) 4a» )) from al-Zuhri (ùl 4«s. )) and it’s authentic. 


So all these authentic narrations from the Salaf show you how pious they were in 
their modesty & how much chastity they had, and it's also very important to 
mention that the Tafsir of the Sahabah regarding the “Apparent Adornments” 
where they mention that it's the Face, this doesn't mean that they prohibit a 
woman to show her hair to those Mahrams, but rather it's from the amount of 
modesty that they had, which is why you'll find many statements of the Salaf 
saying they ask their mother to cover her head before they would enter upon her, 
but what the scholars such as Shaykh Sulayman Ibn Nasir al-/Alwàn(ll 444s), 
Shaykh ‘Abddl ‘Aziz al-Turayfi (ŭl abia), Shaykh Nasir al-Fahad (ai! ahin) & 
Shaykh ‘Alī al-Khudayr (ŭl 4443) would say is that the Shari’ah is taken a bit more 
lightly in these areas, so what we believe is that a Muslimah can show her hair to 
her Mahram, but the point of relating all these narrations from the Salaf is to 
place their statements in the right spot, not apply them in the wrong topic. 


16. I would like to finish this with an amazing narration from Hafsah bint Sirin 
(k ùl 4 )) which was narrated by ‘Asim al-Ahwal who said: (We entered upon 
Hafsah bint Sirin, and she put the Jilbab on like this (explaining what she did) 
and covered her face with it (the Arabic text mentions Niqab), so we said to her: 
“May Allah have mercy upon you! Allah Ce s Js) said: “And women of post- 
menstrual age who have no desire for marriage - there is no blame upon them for 
putting aside their outer garments [but] not displaying adornment.” [24:60] (and 
it's the Jilbab), so he said: She said to us: "What is after that?" So we recited: "But 
to modestly refrain [from that] is better for them." [24:60], so she said: It is to keep 
the Jilbab on}. 


This was narrated by Sa’id ibn Mansür (All «s )) in his Sunan (al-Tafsir/1618), 
and Sa’dan Ibn Nasr (ùl 4s )) in his “Juz” (page 60) and from the chain of Sa'dàn 
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(ail aaa), Imam al-Bayhagi (ù 4a. )) has collected it in his Sunan al-Kubra (7/93) 
and it’s authentic. 


So here we have an explicit evidence from Hafsi bint Sirin(teie dll 4 )) regarding 
the Ayah that Allah(tt4; ula) has given an exception for the elderly women to 
take the Jilbab off the face as long as it's not beautified, “But to modestly refrain 
[from that] is better for them" as Hafsá bint Sirin(veie ål 1-5 )) mentioned, and 
the Hadith explicitly describes her as wearing the Niqab. 


And all the Salaf agree that the exception given in this verse is to take the Jilbab 
off the face, so how can those people apply the statements of the Salaf where they 
can show the Face & hands to the Mahrams and apply it to the non-Mahrams?! If 
a Muslimah was really allowed to show her face & hands to the non-Mahram 
men, then what is the purpose behind this Ayah where Allah (Alti; ttanu) has 
given an exception for the old women to show her face, and this exception is 
exclusive for them, so this proves that the younger women are obliged to cover the 
face from the Strangers among the Men, and Allah (Ais tlam) knows best. 
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PART TWO: COVERING THE FACE IS WAJIB ACCORDING 
TO THE 4 IMAMS 


This part proves that Niqab is Wajib through the sayings of the 4 Great Imams & refuting 
the misconception that the 4 Imāms permitted a woman to show her face & hands to non- 
Mahram men, but rather this is the opinion from some later Imāms who came after them 
where differences of opinion occurred, and I'll provide the evidence from the statements of 
the Imams & their followers proving that Niqab is compulsory, if Allah wills. 


Translated from Shaykh ‘Abdul ‘Aziz al-Tarift: Detailed Response. 


Before we go into the sayings of the Madhahib in detail, I would like to state that 
the Scholars have divided 'Awrah into the following categories, ‘Awrat al-Nadhr, 
‘Awrat al-Satr & ‘Awrat al-Salah & we'll go through each type Insha’ Allāh at its 


right time, but here's a short summary, so that you are exposed to the terms. 


1. ‘Awrat al-Satr (4!) 8 5 se) is related to the ‘Awrah in & of itself, so meaning 
it’s what must be covered in its essence(4!5). Such as the chest, neck, hair, 
legs & this 'Awrah must be covered in & of itself. So, you will see the 
Majority of the Scholars saying, "The woman is a 'Awrah except her face & 
hands" and another group of scholars say "All of a woman is ‘Awrah”, so 
this is related to ‘Awrat al-Satr. 


2. ‘Awrat al-Salah ($3 ll 3 se) is specifically related to the ‘Awrah that must 
be covered during Salah. So, the Majority of the Scholars say, "All of a 
woman is ‘Awrah except her face & hands", others say "All of a woman is 
‘Awrah except her face, hands & feet" & others say, "All of a woman is 
‘Awrah except her face.” 


3. ‘Awrat al-Nadhr (ill 8 s¢) is related to it being an ‘Awrah in the presence 
of non-Mahram men, even if it was not a ‘Awrah in & of itself. So, the 
scholars would say “It’s not permissible for a man to look at her face & 
hands" or “It’s not permissible to look at anything from her, including her 


face & hands." 


So that's a short summary regarding the terminology used by the Scholars when 
they refer to ‘Awrah, and those who do not differentiate between them will apply 
the statements of the 4 Imàms in its wrong place, and there's a consensus made by 
all scholars that the ‘Awrah of a slave woman is not the same as a free woman, but 
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unfortunately you will often see those who apply narrations that are in specific to 
the slave women & apply them to free women, or they will apply the narrations 
related to the elderly women & apply it to the young women, or they will not 
differentiate between ‘Awrat al-Salah & ‘Awrat al-Nadhr or they'll apply rulings 
related to Hajj to permit a woman to show her face, whereas a consensus has been 
mentioned by Imam Ibn ‘Abdul Barr & Ibn Qudamah said he doesn't know any 
difference of opinion that a woman is to cover her face with her garment at Hajj 
in the presence of men. And I have shown in the past that the prohibition of 
Niqàb in Hajj doesn't mean that it's permissible for her to reveal her face in the 
presence of a man, as she is still a ‘Awrah, and the state of Ihram doesn’t change 
that, just as a man is prohibited to wear underpants, it doesn't mean he can show 
his private parts. 


So, before I go into detail regarding the statements of the Imams, I would like to 
mention some necessary situations where a woman needs to be looked at, such as 
the one wanting to marry her, the Judge who is ruling upon the disputers, a 
testimony to safeguard the rights in transactions, or a dispute between two parties 
so that the rights are preserved & she doesn't imitate another woman. 


So in those situations, the Fuqaha' would mention the term ‘Awrat al-Nadhr, not 
‘Awrat al-Satr, so they will say in the rulings related to contracts, testimonies & 
disputes, {It’s permissible to look at her face & hands}, and perhaps some of them 
mention {Her face & hands can be looked at, because they are not 'Awrah] or 
they'll say {It’s not obligatory to cover them (the face & hands)}, and their 
statements are referring to ‘Awrat al-Nadhr, whereas many people interpret this as 
referring to 'Awrat al-Satr, which is wrong. 


So that's why you will find the Imams themselves when they are speaking about 
the issue of: (Showing the Face in the presence of Strangers) & the issue of 
{Looking at a woman without a necessary reason}, they say its OBLIGATORY for 
a woman to cover her face. 


Some examples of this from the Hanafiyyah is: What is affirmed among the 
Hanafi’s, as Imam Abt Ja'far al-Tahawi (ùl 4x5) stated when he was talking about 
‘Awrat al-Satr in “Sharh Ma’ani al-Athar”, he said: {It is permitted for the people 
to look at that which is not prohibited for them to look at from the women, (such 
as) at their faces & hands}. Refer to Sharh Ma'àni al-Athar (4/332). 


And when the context is regarding ‘Awrat alNadhr among the Hanafi’s, then they 
affirm a specific ruling that relates to the woman and what surrounds her, the 


Mufti of the Hanafi’s in Dimashq ‘Ala’ al-Din al-Haskafi (ùl 4a )) said in “al-Dur 
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al-Mukhtar": (The young woman is prohibited from showing her face in the 
surrounding of men}. Refer to al-Dur al-Mukhtar (1/438). 


And Imam Abi Ja’far al Tahawi al-Hanaft (äl 4«s )) said in his Hashiyah: {And the 
prohibition of a young woman from showing her face is in fear of fitnah, not 
because it is a ‘Awrah}. Refer to “Hashiyat al-Tahawi ‘ala Maraqi al-Falah” (page 
241). 


Some examples from the Shafi’iyyah are: What Imam al-Nawawi (il 44s )) has 
mentioned throughout his "Majmü" when he was speaking about 'Awrat al-Satr, 
he gave an exception to the Face & Hands. Refer to alMajmw’ (3/174). 


Imam al-Ramli (ùl 4«« )) said in “Nihayat alMuhtaj”: (And among those who has 
given exception to the face & hands is the author, al-Nawawi in his “Majmu”, 
however he has obligated it upon the free woman, and the obligation of covering 
it in this world is not because it's a ‘Awrah in & of itself, rather it's because of her 
being looked at [from men] which causes fitnah most of the time] 


Refer to Nihayat al-Muhtaj (2/457). 


And Imam al-Bayhagq] (ùl 4a )) said in “Ma’rifat al‘Sunan wal-Athar” when he 
mentioned the statement of Imam al-Shafi’l (4 444 )) regarding the permissibility 
of looking at the face & hands of the engaged woman, because they are not 
‘Awrah, Imam al-Bayhaqi (ùl as. )) said: 


{As for looking, without a valid reason, for a non-Mahram, then its prohibition is 
affirmed by the verses of the Hijab, and it's not permissible for them to show their 
adornments except to those mentioned in the Ayah from among the Mahrams}. 


Refer to “Marifat alSunan wal-Athar” (10/23). 


And from this, Imam al-Subki (ùl 4a )) said: (What's closest to the view of our 
companions [i.e., Shafi'1 Madhab]: Is that the Face & Hands is a ‘Awrah in al- 
Nadhr [of being looked at from non-Mahram men], not in Salah}. This has been 
quoted from him by Imam al-Khatib al-Shirbini (ùl 4a» )) in “Mughni al-Muhtaj” 
(4/209). 


Likewise, among the Malikiyyah: So for the same reason, the Madhab of Imam 
Malik (atl 4» )) prohibits a woman to show her face in the presence of men who 
can see her on the road, and the Madhab of Malik (4! 42a) permits showing the 
face when there is no onlooker around, because he differentiates between 'Awrat 


al-Satr & ‘Awrat al-Nadhr. 
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Imam Ibn Qattàn (ùl 4x) said: (And what most likely appears to me is to say: 
The Madhab of Malik is that it’s not permissible for a man to look at a non- 
Mahram woman except in necessity...and the permissibility of displaying [the face], 
and its prohibition [of displayment] is of different levels according to him - i.e.: 
Malik - upon the permissibility of looking, or its prohibition, so in every situation 
that he has permitted looking, there's a concession for displaying [the face]. Refer 
to “Al-Nadhr Fi Ahkàm al-Nadhr" (page 50-51). 


So, preventing her from showing her face doesn't necessitate that the Face & 
Hands are 'Awrah, and the face & hands not being an 'Awrah doesn’t necessitate 
the permissibility of showing them. 


And what occurs most of the time is taking the sayings of the 4 Juristic Imams of 
the Madhabs out of context, so they hold their statements regarding ‘Awrat al-Satr 
[The ‘Awrah which must be covered in & of itself], and they apply it to 'Awrat al- 
Nadhr [The 'Awrah which must be covered in the presence of non-Mahram men], 
so they use that as proof to allow a woman to travel immodestly! And the reason 
for that is either ignorance or desire. 


There are 2 confusions some people have: 


e Some writers get confused in gathering between the statement of some 
Fugaha’: (And it's permissible for him to look at her face & hands} and 
between the statement: {It’s compulsory to cover her face & hands} so they 
view that the permissibility of "looking" [at her face & hands] to mean that 
it's necessary to show the face & hands, just as they consider "covering up" 
as a necessity for "not looking". 


e Some of them get confused regarding the command of Allah (Hai ; 431.) 
to lower the gaze, to mean that showing the face is a must, because how can 
Allah (Hi; 43:12) command lowering the gaze, except if there was 
something there to see?! 


And this misconception is like the previous one, and it's mostly mentioned by 
those who do not differentiate between ‘Awrat al-Satr & ‘Awrat al-Nadhr, and to 
clarify these misconceptions, it could be said: That there are two rulings in the 


Sharr'ah: 


1. Relating to the woman that's being looked at: So a woman can show her 
face when there's a concession for her to do so, such as the slave woman, 
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the very old woman, in the Judge’s presence for a testimony or when there’s 
a dispute if her identity was questionable, and engagement, and also 
showing her face to the disbelieving women, and a free woman might also 
show her face in opposition to the Shar’] command, because not everyone 
follows the command, so the ruling of the woman belongs to her, and the 
ruling of the man belongs to him, so whoever is lax upon doing something, 
it doesn't necessitate removing the original ruling upon someone else, such 
as the one who leaves his wealth, like gold & silver on the road, this doesn't 
permit stealing it, so it’s incumbent upon him to protect his wealth, and it’s 
incumbent upon others not to steal, even if the wealth was abandoned. 


2. Relating to the onlooking man: So he is commanded to lower his gaze, by 
what relates to him as being a male onlooker, and whenever he is allured by 
a slave woman, or a very old woman, it's Haram for him to look at her, even 
though it's permissible in their own rights to show the face, likewise with 
looking at the fiancé, and at the times of testimonies & preserving the 
rights, only the face & hands would be looked at, so it’s not permissible to 
exceed beyond that to the hair or neck in any case whatsoever. 


And the slave women used to go out on the streets much more than the free 
women, and this is why you see a lot of reference to: The issue of looking at a 
woman; Always permitted in the case of a slave woman, and sometimes permitted 
in the case of a free woman, doesn't mean that it's permissible to look at her in 
every circumstance, and when the situation changed, wherein the free women 
would go out to the streets like the slave women, the rulings got mixed up, and 
the people found it troublesome to apply it to their current situation. 


That is why; The Fugaha’ command a woman to cover her face, even though the 
majority of the Scholars didn't say it was a ‘Awrah [in & of itself], because she is 
not able to tell who is going to look at her & their level of temptation from her, 
because the onlookers are many, and she is one person, and not all the people 
lower their gaze, however if we assume that a woman is not seen except by 1 non- 
Mahram man who is not allured by her, such as the old man, or the person who 
doesn't have desires [for women] such as al-‘inin [impotent men, no desire for 
women], it’s permissible to show her face, and it’s forbidden to show her hair, 
because the Face is a ‘Awrah in Nadhr, and the reason [behind covering the face 
in this situation] is removed, and the hair is ‘Awrah of Satr, it has no relation to 
fitnah, rather the mere sight of her hair is haram to be looked at. 


The sayings of the 4 Imams regarding showing the face for a woman: 
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Imam Malik (ŭl 4a» )), Imam Abū Hanifah (ŭl 4e3) and Imam al-Shafi’l (at! 443) 
did not speak about the issue of “Showing a woman's face” in & of itself, and this 
is not known from their books, nor in the issues of their close companions among 
them, but they rather spoke about the issue of the face & hands of a woman in 
relation to other matters that include acts of worship or dealings with people, such 
as Salah, Hajj, Contracts, Engagements, and that is because the matter according 
to them is very clear, that by Principle, regarding the free women is covering up 
and chastity and covering the face, and their statements were in all the exempted 
chapters from this sole principle. 


Imam Muhammad Ibn ‘Alī alMarwazi al-Shafi’l (dil 4a. )) said in his Tafsir: {And 
the Salaf such as Malik, alShafi’l, Abi Hanifah & others didn't speak except in 
relation to the 'Awrah of Salah}, then he said: (And I do not think that any of 
them permit a young woman to show her face without a necessary need, nor do 
they permit the young man to look at her without a necessary need]. Refer to 


“Taysir al-Bayan, li-Ahkàm al-Qur'an" (2/1001). 


So it's extremely important to know the context in which the Imams speak, when 
Imam al-Shàfi' (4) 44a) said “A woman is ‘Awrah except for her face & hands", 
he was referring to Salah, but what's amazing among those who use this as a 
justification to show the face when they go out, is that these women also show 
their feet, whereas Imam al-Shafi'1 & the majority of the Scholars prohibit 
showing the feet in Salàh, let alone when you go outside the house! 


Likewise, those who take Imam Abu Hanifah’s statement regarding Salah "A 
woman is a 'Awrah except for her face, hands & feet", these people applied his 
statement out of context and used it as a justification to go out revealing the face, 
hands & feet. Several scholars from the Fuqaha' of the 4 Madhabs have 
mentioned: That if a woman was within the Salah, and there were non-Mahram 
men in her presence, that she must cover her face. 


This was mentioned by Imam al-Khatib al-Shirbini (ŭl 4s )) from the Shafi’iyyah, 
and he said: (Except that she is in a place where there are strange men who aren't 
permitted to look at her, so it's not permissible for her to lift off the Niqab). This 
was also mentioned by Imam al-Lakhmi (All 43) from the Malikiyyàh, and 
among the Hanabilah it was mentioned by Shaykh al-Islam Ibn Taymiyyah (4) 
ŠI) & others, and Imam al-Tahtawi (ù 4«s )) & others from the Hanafiyyah have 
alluded towards it. Refer to “al-Iqna’, fi hal a-Alfadhi Abi Shuja” (1/285) and 
refer to "T'anat al-Talibin” (1/135). 
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And some writers have even attributed to Imam Ahmad (dll 444 )) a narration: 
That showing the face is permissible, because of a narration from him that the 
face of a woman is not ‘Awrah, it was mentioned by Imam Ibn Qudamah (ål a>), 
and also by Imam al-Mardawi (ŭl 4«3)) in “AlInsaf” regarding the ‘Awrah of 
Salah, and no one who knows the Figh of Imam Ahmad or others, and their 
terminology and differentiation between the different issues & types of 'Awrah 
would even state this. 


And among that: What is famously attributed towards Imam Malik (abl 44s )) & 
Imam al-Shafi’l (4! 44a): That the woman is a ‘Awrah except her face & hands, 
whereas the statement of Malik in *a-Mudawwanah" and al-Shafi'l in *a-Umm" 
is regarding the chapters of Salah, and they both state: (And showing her feet is a 
‘Awrah}. Refer to "*a-Mudawwanah" (1/185) and al-Umm" (2/201). So, these 
people take out what is permissible to be shown from the ‘Awrah of Salah and 
apply it to other than Salah. 


As for the issue of contracts, testimonies, engagements, and necessary moments 
where a woman needs to be looked at: 


The 3 Imàms, Malik, Abū Hanifah & al-Shafi'i consider the face & hands to be a 
‘Awrah of Nadhr [i.e., It's an ‘Awrah in the presence of Men] so they view that she 
must cover her face & hands because of this reason. And Imam Ahmad (All 43) 
& a group of scholars view the Face & Hands as a 'Awrah of Satr [i.e., It's a 
‘Awrah in & within itself], just like the hair & neck of the young & elderly 
woman, and some people think when they read these words: 


That the majority of the scholars permit showing the face, and Ahmad is alone in 
preventing her from doing so, and this is wrong, rather they are in agreement 
regarding the obligation of covering the face, however they differ regarding the 
reason & wisdom behind why she covers the face, is it because it's a ‘Awrah which 
must be covered in & of itself, or is it because of the fitnah of the onlookers, so it 
must be covered because of the external factor? 


They agree over the main principle which is covering the face, and they all give 
concession for the Judge to look at the woman's face for a testimony if her 
disputer denounced her identity, or when there's no protection for the rights 
except by knowing her, or when a man wants to marry her, or a man dealing with 
a slave woman in transactions, in fear of leaving the rights of the people. 


So the Imams mention the permissibility of looking at her face in these situations 
and what's similar to it, and the Majority of the Scholars mention the reason for 
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that by their statement: {Because the Face & Hands are not ‘Awrah}, so these 
people hold their statements to say her face is not a 'Awrat in the presence of 
men, whereas the Imàms intend: That it's permissible because the face is not a 
‘Awrah which must be covered in & of itself, but rather it's a 'Awrah in the 
presence of men where there's no necessary need, whereas in this situation the 
necessary need has been lifted regarding others to look at her, so it becomes 
permissible, because a necessary need doesn't permit showing the hair or neck in 
any case whatsoever, because they are 'Awrahs which must be covered in & of 
itself, not because of the fitnah of the onlookers, so it's not permissible to show 
that, not even if she's an elderly woman, nor any woman even if she was ugly or 
physically unwell. 


And upon this, Imam al-Bayhaqi (ŭl 444 )) held the statement of Imam al-Shafi’l 
(ail aaa) in the Tafsir of Allah’s saying: (Except that which appears thereof} [Strat 
al-Nür:31], “The face & Hands", so Imam alBayhaqī (4! 4» )) mentioned the 
words of al-Shafi’l (ŭl 42a) upon looking at a woman for engagement. 


Imam al-Shàfi'1 (4 4s ;) said: (It's allowed to look at her face & hands, and it’s 
not allowed to look at what's beyond that) then Imam al-Bayhaqi (4! 455) said 
commenting upon & explicitly clarifying the saying of ALShafi’l (41! 4a )): 

{And that is because Allah (0344 Js) says: “and not expose their adornment except 
that which [necessarily] appears thereof” [al-Nür:31], it’s narrated from ‘Abdullah 
Ibn ‘Abbas (ee atl _ )) and others: It’s the face & hands...But as for looking at 
her, without a valid/permissible reason, for a non-Mahram, then it's prohibition is 
established in the verse of the Hijab, and it's not permissible for them to show 
their adornments except to those mentioned in the verse from among her 


Mahrams]. 


Refer to “Ma’rifat a-Sunan wal-Athar” by Imam al-Bayhaqi (10/23). So Imam al- 
Bayhaqi (ŭl aaa )) differentiated between the permissibility of al-Shafi’l (ŭl 4a )) 
for the man to look at the woman for marriage, and using it as a proof by the verse 
in the Qur'àn, and the statement of ‘Abdullah Ibn Abbas (kes ål L5 )), and 
between showing her face & hands, so he prohibited that except to the Mahrams, 
so there's a difference for Imam al-Shafi’l (ŭl 44a )) between ‘Awrat al-Nadhr where 
it’s permissible to show the face & hands for a necessary need, and between 
‘Awrat al-Satr where it's not permissible whatsoever, and the woman's covering of 
her face in the presence of non-Mahram men according to the Majority of the 
Scholars is not because it's a ‘Awrah in & within itself. 


What's necessary to pay attention too is that the Fuqaha' differentiate between the 
‘Awrah of the free woman and the 'Awrah of a slave woman, and most of the 
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statements of the Fuqaha’ in buying, selling & dealings in the shops & necessary 
times to look at a woman relate to the slave women who used to go out much 
more than the free women, so unfortunately these days people have taken the 
statements of the Fuqaha’ regarding the slave women and the rulings that deal 
with them & applied it to the free women. 


Okay, now we can go through the opinions of the 4 Imams in further detail: 

As for Imam Malik (ŭl 4a» ;): He views that the face & hands are to be covered in 
respect of the onlookers, not because it’s an ‘Awrah within itself. And this is what 
his companions affirm from him, so he orders the Muslimah to cover her face in 
the presence of men, and permits showing the face when there are no men 
around. Imam Ibn Qattàn (ùl 42a) said: {And what most likely appears to me is 
to say: The Madhab of Malik is that it’s not permissible for a man to look at a 
non-Mahram woman except in necessity...and the permissibility of displaying [the 
face], and its prohibition [of displayment] is of different levels according to him - 
i.e. Malik - upon the permissibility of looking, or its prohibition, so in every 
situation that he has permitted looking, there's a concession for displaying [the 


face]". Refer to "Al--Nadhr Fi Ahkam al-Nadhr" (page 50-51). 


And this is exactly what Imam Abi al-‘Abbas al-WinshirisI al-Maliki (ŭl 4s J) says 
in “ALMi’yar al-Mu'rib": (The ‘Awrah of Salah, and the ‘Awrah where it’s 
permissible to look at her, are two different types.) then he said: {All of this 
indicates that the ‘Awrah with regards to looking has a specific ruling, and there's 
another ruling related to Salah, this alludes to the command of covering the face 


for the young woman: That if she prays with her Niqab on, she doesn't have to 
repeat the Salah}. Refer to "AL-Mi'yar al-Mu'rib" (1/310). 


Some people also get confused that Imam Malik (ù 4«» )) permits a woman to eat 
with a non-Mahram male. Refer to al-Muwatta' (2/934). 


Now what he intends by this are certain situations where there are no prohibitions 
involved, and the female Arabs eat with their slaves, and they eat from beneath 
their Jilbàb, and this is well-known, in fact Imam al-Azhari (4! 4«s )) explained the 
saying of Imam Malik (atl 4» )), so he said: (The meaning of Malik’s statement 
relating to dining, that is when she has a Hijal [i.e. full tent covering upon her]]. 


Refer to "Ikmal al-Ulüm" by al-Qadi 'lyadh (6/520). 


ALHijal is the plural of “Hajalah”, and it's a house like a dome which covers like 
clothes. [Similarity to the covering of this elderly woman] Refer to “Al-Nihayah Fi 
Gharib al-Hadith wal-Athar” (1/346). So, he considered the woman eating in the 


presence of a non-Mahram, completely covered, not just her face. 


22 


OBLIGATION OF WEARING THE NIQAB 


And it's permissible according to Imam Malik (ål 44a) for the elderly woman or a 
free woman with her slave & servant, and this is explicitly the saying of Malik 

(ail aaa), as it was mentioned from him by Imam Ibn al-‘Arabi (ŭl 4a )), he said: 
(Malik said: It's permissible for the young boy to eat with his female master, and 
that is not permissible for mature men} Refer to “Ahkam al-Qur'an" (3/386) {AL 
'IImiyyah]). 


Imam Ibn ‘Abdil Barr (il 4a )) said: {A permit has been reported relating to a 
woman eating with her young slave [hasn't reached maturity], and with her 
trustworthy servant [i.e., No fitnah]}. [Refer to “Al-Kafi Fi Fiqh Ahlal Madinah” 
(2/1136)). 


Also, it’s mentioned in alLMuwatta’ from Imam Malik (ål 4«3)) that he prohibits a 
man to send greetings [Salams] to a young woman. [Refer to al Muwatta’ (2/959)]. 


So how is it possible that Imam Malik (ål 44a) would prohibit a man giving 
Salàms to a non-Mahram woman, and at the same time, allow him to eat with 
her?! Rather, he intends the elderly women as it was clarified by Ibn al-Jahm (43) 
Š), and Malik (ŭl 4«s )) has explicitly made clear by his statement: {And a young 
woman is not allowed to remain sitting together with a man, but as for the elderly 
woman, and the young servant [who hasn't reached maturity] who would not be 
accused with indecency by sitting with her, and the one that sits with him 
wouldn't be accused of indecency, then I don't see anything wrong with that]. 


[Refer to “Mawahib alJalil" (3/405) and "Al-Bayàn wal-Tahsil” (9/335)]. 


Moreover, some people get confused about what's mentioned from Imam Malik 
(ail aaa) regarding the issue of alDhihar, which is when a man says to his wife 
"You are to me like the back of my mother", so the husband prohibits himself 
from his wife. 


So, what people got confused about is what's narrated from Malik (4! 4s )), that 
the wife her face to her husband who has prohibited himself from her, and Malik 
(ùl aaa) said: “And others can also look at her face". [Refer to *al-Mudawanah" 
(2/335)]. 


What Imam Malik (ùl 4«» )) meant by “And others can also look at her face” is 
that she can show her face to him, because he's her husband, even if he prohibited 
himself from her, and the face can be seen by others who are further from him, so 
the husband is not the only one that can look at her face, and it's not 'Awrat al- 
Satr [Face isn't 'Awrah in & of itself], but rather it's ‘Awrat al-Nadhr [Face is a 
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‘Awrah in the presence of strange Men], so others can see her such as her slave & 
Mahrams, and they are many, in fact some of the Salaf gave a concession for the 
owned slave to see the hair of his female master. 


Imam Ibn Abi Shaybah (ŭl 4x5) narrated from ‘Abdullah Ibn ‘Abbas (ùl 25 
kee) that he said: "There's no problem for the slave to look at his female master's 
hair”. Narrated by Imam Ibn Abi Shaybah (il 4«s )) in his Musannaf (17557). 


And the husband is given preference than the others, even if he has forbidden his 
wife for himself, and this is what Imam Malik (ùl 4a )) meant, and Imam Malik 
(ŭl 445) emphasises his strictness when it comes to looking at an engaged woman, 
and that he cannot see more than the face & hands. And he was asked about the 
slave woman that was purchased: Do you think it's okay to look at her hands? 
Imam Malik (4l 4» )) said: “I hope that there will be no problem in that”. [Refer 
to “Al-Bayan wal-Tahsil” (7/296)]. 


And whoever knows the Madhab of Imam Malik (ål 4«» )) regarding the different 
types of 'Awrah & Nadhr [looking at a woman], for the slave & free women, and 
the urgent & necessary moments, he would know that he doesn't intend what is 
attributed to him from some of the ignorant people who say that he allows a 
woman to travel in front of men in all situations. 


And they narrate some of Imàm Malik's words regarding men who perform 
Tayammum for the dead woman that is buried in the ground. [Refer to “AL 
Mudawanah" (1/261)]. 


And they considered this a consequence/necessity for showing the body parts of 
the person who the Tayammüm is being done for, whereas Tayammüm can be 
done on a woman without showing [her body parts] or touching her. 


And that is because Imam Malik (ùl 4a )) is of the view that if a woman dies, and 
she has no one except her son with her: That he washes her with her clothes on. 
Refer to "A-Nawadir wal-Ziyadat” (1/551-552) & “Al-Bayan wal-Tahsil” (2/247) 
And this is her son, and she is dead, and having the water reach the body parts is 
harder than dirt reaching the body parts, so the author did not intend for it to 
reach the body to begin with. 


And holding Malik's words in the issue of al-Nadhr to justify showing the face for 
a woman, is a mistake which is fallen into by those who haven't completely 
grasped/understood his Madhab regarding the differentiation between the two 
types of 'Awrah. 
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And the Malikiyyah differentiate between ‘Awrat al-Nadhr and ‘Awrat al-Satr, and 
among them are those who refer to ‘Awrat al-Nadhr and fitnah, so he would 
consider a woman in her entirety a 'Awrah from this point of view. 


Imam al-Qurtubi (ùl 4x) said: “And what the Principles of the Shari’ah have 
implied is that all of a woman is a ‘Awrah, her body & her voice, as it has been 
previously stated, so it’s not permissible to reveal that except for a necessary need, 
such as a testimony against her, or medical treatment, or being asked a question to 
display & confirm her identity”. [Refer to “Al Jami’ li Ahkam al-Qur’an” 
(17/208)]. 


Note: As for the voice being a ‘Awrah, this has no proof as mentioned by Shaykh 
Sulayman al-‘Alwan (ŭl 4443), rather it is said that her voice is fitnah. 


As for Imam Abū Hanifah(dil aaa): Then he is like Imam Malik (i 4s )) in this 
topic, he differentiates between ‘Awrat al-Satr & 'Awrat al-Nadhr, so he doesn't 
obligate covering the face & hands because they are 'Awrah [in & of itself], but he 
rather obligates covering them in the presence of Men who must be covered from, 
and I have seen those who use a statement of Abi Hanifah (ùl 4» )) as proof in a 
context where the rulings are dealing with “Nadhr”. [Necessary situations where a 
man can see a woman's face]. 


It was mentioned by Muhammad Ibn al-Hassan (Hl 4a )) as it is stated in “AL 
Mabsüt" where he said: (And it's completely fine to look at her face & hands, and 
not to look at anything else from her, and this is the statement of Abi Hanifah]. 
[Refer to "al-Mabsüt" by Muhammad Ibn al-Hassan al-Shaybānī (3/49-50)]. 


So when the person who quoted such words mixed it up with the principle, and it 
is not differentiating between the two types of 'Awrah & both contexts, they 
attribute towards the Madhab of Imam Abi Hanifah (dil 4a» )) what he doesn't 
intend, and the most knowledge scholars among the Hanaflyyah know what he 
means and they can see the differentiation, and they make it clear that covering 
the face is the principle, and that the permissibility times a man can look at her 
doesn't contradict the principle of covering for the woman, because the speech to 
a man is different than the speech to a man. 


Imam al-Sarakhsi (al 444 )) said: "The woman is an 'Awrah, from the absolute peak 
of her head to the bottom of her feet, thereafter it's permissible to look at some of 
the areas from her, when it's essential and a necessity”. Refer to "al-Mabsut" by 


Imam al-Sarakhsi (10/145) - And what he is referring to here is 'Awrat al-Nadhr. 
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And that's why, you will not find among the Muhagigin of the Hanafi's who 
permit a woman to show her face except in a context where there's a necessary 
need for looking at her in the contracts and protecting rights, and they 
differentiate between the principle of looking, and between the necessity for it, 
and they differentiate between 'Awrat al-Satr & 'Awrat al-Nadhr. 


Imam al-Tahtawi (4) 4«s )) said in his “Hashiyah”: {Abū Hanifah's statement: 
"And all of the body of a free women" meaning: her body, Abü Hanifah's 
statement: "Except her face", and prohibiting the young woman from showing it is 
in fear of fitnah/temptation, not because it's ‘Awrah}. Refer to "Hashiyat al- 
Tahtàwi ‘ala Maraqi al-Fallah” (page 241). 


And this is what is affirmed by the Hanafi Scholars and its Muhaqiq's [The 
revisers among the Hanafi Madhab], such as al-Jasás (| 44» )), Ibn ‘Abidin (a3 
Ùl), and other than them. Refer to “Ahkam al-Qur’an” (5/172-173 & 245) for the 
statement of al-Jassás (ù 4a» )). And refer to “Rad al-Muhtar” (2/79) for the 
statement of Ibn ‘Abidin (Zl 4a» )), And as for Imam al-Shafi’l (4l aaa): There's 
no disagreement from his statement regarding the obligation of covering a 
woman's face, because of Nadhr [Onlookers from non-Mahram men], just like the 
saying of Imam Malik (ùl 46s) & Imam Abū Hanifah (ail 4s )). 


And what Imam al-Muzani (dil 4«3 5) quoted from him regarding the Tafsir of the 
Apparent Adornments: “That it’s the Face & Hands”. [Refer to “Mukhtasar al- 
Muzani” (page 163)]. 


And what he intends is 'Awrat al-Nadhr, and he mentioned it in the context of 
'Awrat al-Salàh; and that is why Imam al-Bayhaqi (ŭl 44s )) held the Tafsir of that 
upon displaying the face and hands for the Mahrams to look at, not for the 
strangers to look at, as it's mentioned in “al-Sunan al-Kubra”. Refer to "al-Sunan 
al-Kubra" (7/85 & 94), and this was explained the exact same way by Imàm al- 
Khatib al-Shirbini al-Subki (40) 44s )), Imam ibn al-Rifah (a! 4a» )) & others. 

And the Imam of the Haramayn al-Juwayni (ù 42a): “The Muslims agreed upon 
preventing the women from going out showing their faces, because looking [at the 
face] is the centre of temptation”. [Refer to “Nihayat al-Matlab" (12/31)]. 


Imam Abū Hamid al-Ghazall (4) 4a» )) said when he mentioned the 
temptation/fitnah of looking between men & women in al-Thya’: "The men have 


still remained throughout the centuries showing their faces, and the women going 
out wearing the Niqab". [Refer to "Ihya' 'Ulüm al-Din” (2/41)]. 


26 


OBLIGATION OF WEARING THE NIQAB 


And Imam Abū Hamid al-Ghazali (4! 44s )) in “al-Ihya” considered showing the 
face a sin. Refer to “Ihyam 'Ulüm al-Din” (2/313). 


And Imam al-Nawawi (ŭl 4635) in his book “alRawdah” has supported the 
consensus that was menioned by al-Juwayni(Àll 4a )). [Refer to “Rawdat al-Talibin” 
(5/366-367)]. 


Imam al-Shihab al-Ramli (4! 4s. )) said: *(He [Imam al-Nawawi] mentioned in *al- 
Rawdah" and the origins of this consensus/agreement and he approved of it." 
[Refer to "Hashiyat al-Ramli ‘ala Asna al-Matalib" (3/109) and refer to “Fatawa al- 
Raml?" (3/170)]. 


And Imam Abii al-‘Abbas Ibn al-Rifah (ùl 4« )) has stated the obligation of 
covering a woman's face in Salah, if men pass by, and Imam Ibn Taymiyyah (442.5 
4I) quoted from Ibn al-Rifah (4! 4a» )): “I saw a Shaykh deeply follow & examine 
the subsidiary issues of the Shafi'1 Madhab by his beard”. [Refer to "al-Durar al- 
Kàminah" (3/170)]. 


Imam al-Subki (ål 43) said: (What's closest to the view of our companions [i.e. 
Shafi1 Madhab]: Is that the Face & Hands is a ‘Awrah in al-Nadhr [of being 
looked at from non-Mahram men], not in Salah}. It was quoted from him by 


Imam al-Khatib al-Shirbini (4l 444 )) in *Mughni al-Muhtaj” (4/209). 


And the Fuqaha' of the Shafi’iyyah differentiate between ‘Awrat al-Salah and 
‘Awrat al-Satr and ‘Awrat al-Nadhr, and the most common mistaken that occurs 
from people is quoting a statement from them in a specific situation, and applying 
it upon another situation. 


Imam Ibn Hajr al-Haytami (4! 45) said: "(And if a stranger is found looking at 
her, she is compelled to cover her face from him, or else she would be assisting 
him upon Haram, and would be sinful for that". Refer to "Tuhfat alMuhtaj, Fi 
Sharh al-Minhaj" (7/193). 


Imam al-Ramli (ùl 4«« )) said in “Nihayat alMuhtaj”: (And among those who has 
given exception to the face & hands is the author, al-Nawawi in his "*Majmu", 
however he has obligated it upon the free woman, and the obligation of covering 
it in this world is not because it's a ‘Awrah in & of itself, rather it's because of her 
being looked at [from men] which causes fitnah most of the time]. [Refer to 


Nihayat al-Muhtaj (2/457)]. 
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And the Imams of Fatwa and Revisers among the Shafi’iyyah approve of the 
obligation of covering a woman's face, even though the reason behind covering 
the face is differed upon, so a group of Scholars mandate covering [the face] in & 
of itself, such as al-Shihab al-Ramli (ù 44s )), alShams al-Ramli (at! 4s )), al-Khatib 
al-Shirbini (ŭl 44s )), and some of them mandate it for the Maslaha [Benefit] of the 
people and repelling fitnah & corruption, such as Abt Zakariyyah al-Ansari (a) 
Š) and al-Shihab Ibn Hajr (al 4«« )). 


And the "Mu'tamad" [i.e. Official] opinion among the Shafi’iyyah: Is what Imam 
al-Rafi'1 (ùl 40x) & Imam al-Nawawi (ŭl 43) agreed upon, that a woman's 
covering of her face is obligatory in & of itself, as quoted from them by Imam al- 
Khatib (ùl 4« )), then what Imam al-Haytami (4! 4a» )) & al-Ramli (ŭl 4a )) are 
upon, and it is what’s mentioned in this issue without any disagreement that a 
woman is obliged to cover her face in the presence of the sight of men. 


And Imam al-Nawawi (ŭl 4«s )) has prevented a Muslimah to show her face & 
hands in the presence of a disbelieving woman, except if she was a slave of hers. 
And he [Imam al-Nawawi] said: {This is what's correct in the Madhab of al- 
Shafi’l}, as it has been quoted from Imam al-Nawawi (4l 44a) by his student Ibn 
al'Attar (ùl 4a» )) in “al-Fatawa”. Refer to “Fatawa al-Imàm al-Nawawi” (page 180). 


And Imam al-Nawawi (ŭl 4635) said in “alMinhaj”: (And it's forbidden for a for a 
grown up mature man to look at the 'Awrah of a mature free non-Mahram 
woman, and that's including her face and hands, at the times of fear of fitnah, and 
also at the times where there's no fitnah, according to the correct view}. Refer to 


"Minhaj al-Talibin” (page 204). 


And some of them quote a statement by al-Nawawi (ŭl 4a. )) in “alMinhaj” 
wherein he quoted from al-Qadhi ‘Iyadh (4! 4a )): (That the woman's covering of 
her face is a recommended Sunnah}. Refer to the words of al-Qadhi 'Iyadh (a) 
4l) in “Ikmal al-Mu'allim" (7/37), and the statement of al-Nawawi (ù! 4s. )) is 
found in “Sharh Sahih Muslim" (14/139). 


So these people claim that Imam al-Nawawi (ŭl 4a» )) approves of this statement of 
al-Qadhi ‘Iyadh, and this is a mistake on their behalf, verily Imam al-Nawawl 

(ail aaa 5) emphasises his strictness regarding a Muslimah showing her face to a 
disbelieving woman, and he obligates covering up in her presence, because she is 
not from "their women”, as it’s mentioned in the Verse of Adornments & what's 
after it, so if he prohibits a woman to show her face & hands to a disbelieving 
woman, than what about the non-Mahram men?! 
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And the statement of al-Qadhi ‘Iyadh (ál 4) was weakened by a group of 
Scholars from the Imams of the Shafi’iyyah, such as al- Khatib al-Shirbini (a) 
4l), alShams al-Ramli (4! 444 )), Ibn Hajr al-Haytami (4! 4s )) and others. 

Refer to "Mughni al-Muhtaj” (3/209) for the statement of al-Khatib al-Shirbini 
(ùl aaa), Refer to “Nihayat alMuhtaj” (6/188) for the statement of alShams al- 
Ramli (al aaa). And refer to “Tuhfat alMuhtaj” for the statement of Ibn Hajr al- 
Haytami (Ùl 403). 


And the Fugaha’ of the Shafi’iyyah know what Imam al-Shafi’l (4! 44a) intends 
and his differentiation between ‘Awrat al-Nadhr and ‘Awrat al-Satr, so they do not 
attribute to Imam al-Shafi’l (4l 4«s )) the permissibility for a woman to show her 
face, except in the contexts of ‘Awrat al-Salah & ‘Awrat al-Satr, but rather they 
attribute towards Imam al-Shafi’l (4! 44a) the obligation of her covering of the 
face in the context of 'Awrat al-Nadhr, i.e. In the presence of male onlookers. 
Imam al-Shihab (úl 40a) said: (And the Madhab of al-Shafi'l(ail 4s. )) as it’s stated 
in “al-Rawdah” and other than it: Is that all of a woman's body is 'Awrah, even the 
face & hands in all cases, and it's said: It's permissible to look at her face & hands 
if there is no fear [of fitnah], and upon the first saying: They are both 'Awrah 
except in Salah, so the prayer is not nullified by showing them [the face & 
hands].} Refer to "Hashiyat al-Shihab ‘ala Tafsir al-Baydawi” (6/372). 


And what is attributed towards Imam al-Shafi’l (ùl 44s )), Imam Malik (at! 4s )) 
and Imam Abū Hanifah (ùl «s )); That they permit a woman to show her face in 
the presence of men who are not permitted to look at her, and not lower their 
gaze from her, is a widespread mistake among the later scholars, and they are not 
able to explicitly establish that from them, and the reason for this is not paying 
close attention & reading their statements in ‘Awrat al-Satr and ‘Awrat al-Nadhr, 
and differentiating between the two. 


And as for Imam Ahmad Ibn Hanbal (Zi aaa 5): The textual evidence from him is 
numerous, and he obliges a woman to cover her face, as a ‘Awrah which a free 
woman covers in & of itself, even if there was no fitnah. 


Imam Ahmad (All 43) said: (Everything from a woman is a ‘Awrah, even her 
fingernail, and he said: And the fingernail of a woman is a ‘Awrah, and if she goes 
out, she cannot show anything, not her hand or fingernail or leather socks, since 
the leather socks describe the [shape] of the feet}. This was quoted from him by 
Imam al-Khallal (ål 4a» )) in *Ahkàm al-Nisa’ ‘an a-Imàm Ahmad” (Page 31-33). 
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After Shaykh al-Islam Ibn Taymiyyah (ål 44» )) spoke about the woman showing 
her adornment to her husband & Mahrams & how she must veil herself in Salah 
even if she is alone at home as that is the right of Allah, so he said: 


And as opposed to that: The face, the hands and the feet, she is not permitted to 
reveal that to the strangers (i.e., non-Mahrams) according to the most correct of 
the 2 opinions, unlike how it was before it was abrogated (before the Ayah of 
Hijab came down), rather she doesn't reveal anything except her clothes. And as 
for covering that in the Salàh, it's not obliged according to the agreement of the 
Muslims, rather it's lawful for her to show both of them (face & hands) in the 
Salah according to the majority of the scholars, like Abū Hanifah (ŭl 4a )), al- 
Shafi’l (ail 4«s )) & other than them, and it is one of the 2 narrations from Ahmad 
(al aaa y), 


Likewise it’s permissible to show the feet according to Abū Hanifah (ùl 4«35), and 
it's the stronger view, as ‘A’ishah (tee ål 4 )) considered it to be from the 
apparent adornments, she said “And to not reveal their adornments except what 
appears from her" [AL-Nur:31], she said: “al-Fatkh” a silver ring that is in the toes 
of the feet, this is narrated by Ibn Abi Hatim. So, this is an evidence that the 
women used to show their feet first of all, as they would show their face and 
hands, they would loosen the end of their feet (to relax), so if she walked, her feet 
would show, and they wouldn't walk in leather shoes or closed shoes and covering 
this in Salah has severe difficulty. And Umm Salamah (de 4H) (L5 )) said: “A 
woman prays in a coloured thobe, it covers the top of her feet, and when she 
prostrates, the bottom of her feet might show”. 


“And in general, it has been proven through the text (Qur’an & Sunnah) and 
Ijmà' that it's not required for her to wear a Jilbab in Salah that covers her if she 
was at home, but rather that's if she left the house. Therefore, she would pray in 
her home, even if her face, hands & feet would show, as they used to walk in the 
beginning before the command of drawing the Jilbab upon themselves, so the 
'Awrah in Salah is not aligned with the 'Awrah of looking, without issuance nor 
contradictions/opposements." [Refer to Majmu' al-Fatawa (21/115)]. 


So just to conclude, it's important to place the sayings of the Imams of the 
Madhabs where they belong & not take their quotes out of context, so all 4 
Imams believe it's obligation for a woman to cover her face in the presence of 
men, but the reason why it's obligatory is what they differed over, whether the face 
is considered ‘Awrah in & of itself as is the Madhab of Imam Ahmad (ŭl 4a. )) or 
that the face is 'Awrah in respect to the onlookers of stranger men as is the 
opinion of the other 3 Imams. 
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This is what Shaykh ‘Abddl ‘Aziz al-Turayfi (41! 4443) is upon, likewise Shaykh 
Sulayman Ibn Nasir al-‘Alwan (4! abia), Shaykh ‘AIT al-Khudayr (4! 4443), Shaykh 
Nasir al-Fahad (at! ahia), Shaykh Ahmad Jibril (4 ahia) and many others. Shaykh 
Sulayman al-‘Alwan (ŭl 4443) said: “The 4 Imams are in agreement regarding the 
obligation of covering a woman’s face, and those who view that it’s permissible to 


show the face are men from the Imams of the Shafi'1 Madhab, not Imam al 
Shafi i.” 
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PART THREE: NIQAB BY THE MUFASSIRIN - 
TAFSIR OF SÜRAT ALAHZAB, AYAH 59: 


Written by Abü Bakr at-Tarabulsi. 


1. The interpreter of the Qur'àn, Ibn ‘Abbas (“e ål (1-5 )) said about the verse: 
{O Prophet, tell your wives and your daughters and the believing women to bring 
down over themselves their Jalabib (garments)}: “Allah (Ai; tlam) ordered the 
believing women if they left their houses for a need to cover their faces from 
above their heads with their cloaks and to show one eye” [Al-Tabari (19/181)]. 


More to come soon (from Al-Tabari). 


2. The Mufassir, Yahya Ibn Salam al-Aymi al-Basbri al-Qayrawani (4! 4«35): [Died 
200AH] said about the tafsir of Allah’s statement: {O Prophet, tell your wives and 
your daughters and the believing women to bring down over themselves of their 
Jilbab (garments). That is more suitable that they will be known and not be 
abused. And ever is Allah Forgiving and Merciful.} He (ù 4a )) said: “And the 
Jilbab: is the loose outer garment that’s used to cover (her body with), and to(also) 
cover the right part of her face, her right eye and her nose”. 


3. The Imam of the Mufassirin a-Imàm Abu Ja’far al-Tabari (ål 4a )): [Died 
310AH] said in his tafsir of the words of Allah: {O Prophet, tell your wives and 
your daughters and the women of the believers to bring down over themselves of 
their Jilbab (garments). That is more suitable that they will be known and not be 
abused. And ever is Allah Forgiving and Merciful.}. 


He (ùl aaa) said: “Allah (clas 43522) says to remind his Prophet Muhammad 
(alas Ade. ail <b): {O Prophet, tell your wives and your daughters and the believing 
women} to not imitate the slave women in their dress code if they leave their 
houses for their needs, so that they reveal their hair and faces, but rather to bring 
down over themselves of their garments, lest they get afflicted by a fasiq if he knew 
that they were free women from harmful words. 


Furthermore, the people of interpretation have differed on the description of the 
covering that Allah (Hi; 43542) ordered, so some have said that it's to cover their 
faces and heads, and not to reveal from them except one eye. He mentioned who 
said this: ‘Ali narrated to me who narrated from Abt Salih who narrated from 
Mu’ awiyah from ‘Ali from Ibn ‘Abbas about the verse {O Prophet, tell your wives 
and your daughters and the believing women to bring down over themselves of 
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their garments} “Allah (is tlan) ordered the believing women if they left their 
houses for a need to cover their faces from above their heads with their cloaks and 
to leave one eye”. Ya’qub narrated to me who narrated from Ibn ‘Ulya from Ibn 
‘Awn from Muhammad from ‘Ubaydah (at! 4«« )) about the verse: {O Prophet, tell 
your wives and your daughters and the women of the believers to bring down over 
themselves of their garments] "so Ibn 'Awn demonstrated in front of us, he said: 
and it was worn by Muhammad. 


Muhammad said: and ‘Ubaydah wore it in front of us. He said Ibn 'Awn 
demonstrated, so he covered his nose, and his left eye, and left his right eye (to 
see), and lowered his garment from the top until it was near his eyebrows or on 
the eyebrow". Ya'qüb narrated to me who narrated from Hushaym who was 
informed by Hisham from Ibn Sirin (ål 4a» )) who said: I asked ‘Ubaydah (44.5 
ŠI) about the verse {O Prophet, tell your wives and your daughters and the women 
of the believers to bring down over themselves of their garments.}: So he 
demonstrated by his clothes, so he covered his head, and his face, and he placed 
his clothes over one of his eyes" And others said: "Rather they(the women) were 
ordered to tighten their garments over their foreheads" End Quote...He 
afterwards mentioned who said this. [Jam'i al-Bayan fi Tafsir al-Qur’an (19/180- 
182)]. 


4. The Mufassir al‘Allamah, Abū Bakr Ibn ‘Ali al-Razi (ùl 403): [Died 370AH] 
He said about the tafsir of the verse {O Prophet, tell your wives and your 
daughters and the women of the believers to bring down over themselves of their 
Jilbab (garments).} He mentioned some of the previous narrations from Ibn 
‘Abbas (4 ŭl | £5 )) and Umm Salamah (ke ll =) and ‘Ubaydah (ål 4«« )) 
and al-Hassan (ŭl 4a». )) and afterwards said: Abū Bakr (ai! 4a )) said: 


"There is proof from this verse that the mature woman is ordered to cover her face 
from the strangers and revealing what's covered from her chastity while she goes 
out, might tempt the people of suspicion about them (the women), and this is 
proof that the slave women is not supposed to cover her face and hair because of 
Allah's statement "And the believing women" is apparent that he intended the 
free women, and it's also narrated in the tafsir, lest they become like the slave 
women, who are not ordered to cover the head and the face, so he ordered the 
covering (of Hijab) to differentiate the free women from the slave women" End 


quote [Ahkàm al-Qur’an (5/244-245)]. 

5. The Mufassir al-Imàm Abū al-Muthafar al-Sam'ani (ùl 4s» )) [died 489AH]: 

He said: “And the statement of Allah (uu s tlan): (bring down over themselves 
of their Jilbab (garments) Yes (meaning): To cover herself with the Jilbab, and the 
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Jilbab is the loose outer garment, and it is the sheet that the woman covers with 
over her torso (chest) and Khimar (veil). ‘Ubaydat al-Salmàni («tl 44s )) said: The 
woman covers up with her Jilbab, so that she covers her head and her face and all 


of her body except one eye" End Quote [Tafsir al-Qur'an (4/306-307)]. 


6. The Mufassir, the Jurist ‘Emad al-Din al-Tabari (al 4» )) [Died 504AH]: 

He said: (O Prophet, tell your wives and your daughters and the believing women 
to bring down over themselves of their Jilbab(garments)) "The Jilbab: it is the loose 
outer garment, so he ordered them to cover their faces and their heads and he 
didn't command the slave women to do that" End Quote [Ahkam al-Qur’an 
(4/354)]. 


7. The Mufassir al-Imàm al-Baghawi (ll 4«» )) [Died 516AH]: He said: ( O 
Prophet, tell your wives and your daughters and the believing women to bring 
down over themselves of their Jalabib (garments)} "The plural of Jilbab, it is the 
sheet that the woman covers with over her torso (chest) and Khimar (veil), and ibn 
‘Abbas (kee dll | )) and Abu ‘Ubaydah (4ie dil (125 )) said: The believing women 
were ordered to cover their heads and their faces with the Jilbab, except one eye to 
know that they are free women {That is more suitable that they will be known} 
that they are free women (and not be abused] so they aren't exposed to being 


subjected." End quote [Tafsir al-Baghawi (3/586)]. 


8. The Mufassir al-‘Allamah Abū Bakr Ibn al-‘Arabi al-Maliki (ùl 4a» )) [Died 
543AH]: 


"The people differed over the Jilbab based upon similar wordings for its purpose: 
That it's the clothing that covers the body, however they divided it here to be said: 
That it's the loose outer garment, and it's said: That it's the face covering. Allah's 
saying {to bring down over themselves} it’s said: It means to cover her head over 


her Khimar (veil). 


And it's said: To cover her face until nothing is shown except one eye. And what 
made them categorize it, is that they saw the covering and the Hijab in which was 
previously firmly established in its meaning, and this addition came on top of it 
and has been associated with the evidence that comes after it(covering the face is 
from the understanding of the Sahabah & Salaf), which makes it clearer and it's 
the saying of Allah (45 435) (That is more suitable that they will be known} 
and what's apparent: is that this deprives the meaning of covering a lot, so it's 
proven that he meant to differentiate them from the slave women who walk 
around uncovered or with a single veil who are subjected to by the men, so they 
uncover them and talk to them, so if she wore a Jilbab and covered herself, that 
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would be a protection between her and between the subjector of (bad) words and 
the one who relies on inflicting harm” End Quote [Ahkam al-Qur’an (3/1586)]. 


9. The Mufassir al-Allàmah Ibn ‘Attiyyah al-Andalus! (4! 422) [Died 546AH]: 
He said about the tafsir of Allah’s saying: {O Prophet, tell your wives and your 
daughters and the believing women to bring down over themselves their Jilbab 
(garments). That is more suitable that they will be known and not be abused. And 
ever is Allah Forgiving and Merciful.}. He said: “When the customs of the Arab 
women was despised & degraded in the meaning of their Hijab (covering), and 
they used to reveal their faces just like the slave women do, and that used to be an 
invitation for the men to glance at them and to diverge them to thinking about 
them, Allah (Abs 4342) ordered his Messenger (abs 44e. dl bo) to order them 
to bring down over themselves their Jilbab so that they can be covered and to 
clearly differentiate between the free women and the slave women. 


So the free women are known to be covered, to prevent being subjected from 
those flirters or young men and it’s narrated that there was in Madinah a group of 
people who would sit on the mounts to look at the women and subjecting them 
and propositioning them, so the verse was revealed about that, and the Jilbab: (is) 
A cloth bigger than the veil, and it’s narrated from Ibn “Abbas and Ibn Mas'üd 
that it is the outer loose garment and the people differed over its picture of 
covering, so Ibn ‘Abbas and ‘Ubaydah al-Salmani said that is what a woman wears 
until nothing is shown from her except one eye to see. 


Ibn ‘Abbas and Abū Qatadah also said and that is to be worn over the forehead 
and to tighten it, then curve it around the nose, so that her eye is shown, however 
she covers the chest and the majority of the face and Allah's saying (That's more 
suitable that they will be known} yes, being totally different, so that they don't get 
mixed up with the slave women, so if she is known, she won't be subjected to 
harm from the opposition who will see her as a noble free woman and (this verse 
"more suitable to be known") it doesn't mean to know who the identity of the 
woman actually is, and whenever ‘Umar (te ŭl L5 )) used to see a slave woman 
who covered her head, he would hit her with a stick to uncover her head to 
preserve the dress code of the free women, and the rest of the verse is aspiration 
and gentleness and incitement (urge) for Tawbah (repentance) and having hope in 
the mercy of Allah". End Quote [Al-Muharrar al-Wajiz fi Tafsir al Kitab al-‘Aziz 
(13/99-100)]. 


10. The Mufassir al-Hafidh Abū Faraj Ibn al-Jawzi (atl 44» )) [Died 597AH] 
He said about the verse of Allah (Ais 43:4.) ( O Prophet, tell your wives and 
your daughters and the believing women to bring down over themselves their 
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Jilbab (garments).}: “The cause for its revelation was because the evil sinners used 
to harm the women if they went out at night, so if they saw a woman that has a 
head covering, they would leave her and said she’s a free woman, and if they saw 
her without a head covering, they said she is a slave woman, so they harmed her, 
so this verse was revealed, Al-Stdi said, and the statement of Allah: { to bring 
down over themselves their Jilbab (garments).} Ibn Qutaybah said: They wear the 
robe, and others said: They cover their heads and their faces, to know that they 
are free women. {That’s more suitable} Yes, more appropriate and closer {That 
they be known} that they are free women {So they aren’t harmed}...” End Quote 
[Zad al-Masir (6/422)]. 


11. The Mufassir al‘Allamah al-Mufassir al-Fakhr al-Razi (ŭl 4«s )) [Died 606AH] 
He said about the verse of Allah (Ai; 43:42): {O Prophet, tell your wives and 
your daughters and the believing women to bring down over themselves their 
Jilbab (garments).} He said: "In the days of ignorance, the free women and slave 
women used to go out uncovered, exposing their adornments, so accusations fell 
(upon them), so Allah (is 43:325) ordered the free women to cover up and his 
saying ( That is more suitable that they will be known and not be abused) It's said: 
To be known that they are free women, so they aren't exposed, and it could also 
be said: The meaning: To be known that they don't show off their adornments, 
because whoever covers her face without (believing) it being a ‘Awrah, it won't 
come to her mind that she is revealing her 'Awrah (“the adornments” because the 
Niqab is covering it), so she will be known to be covered(covering her adornments 


by the Niqab)." End Quote [Tafsir al-Kabir (25/230)]. 


12. A-Mufassir a-Imàm al-Khazan (4! 4a» )) [Died 741] He said: {O Prophet say to 
your wives and your daughters and the believing women to lower] meaning to 
lower and cover {upon them with their Jalabib} the plural of Jilbab, it is the sheet 
that the woman covers with over her torso (chest) and Khimar, and it's said that it 
is the sheet, and everything that is used to cover with from a cloak or other than 
it. Ibn ‘Abbas said: "The believing women were ordered to cover their heads and 
faces with the Jilbab except one eye, to know that they are free women and it's the 
saying of Allah Ce s Ja) (That is more suitable that they be known and won't be 
harmed} meaning that they don't get subjected.” End Quote [Tafsir al-Khazan 
(3/418)]. 


13. The Mufassir al-Imàm al-Izz Ibn ‘Abdul Salam (äl 44a )) [Died 660AH] 

He said: "(AlJalabib) The Jilbab: is the outer loose garment or the veil or every 
cloth that a woman wears above her clothes and lowering it to include her head 
and to put it above the Khimàr until no opening is seen from her neck or to cover 
her face until nothing is shown except her left eye (To be known] from the slaves 
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with the free women or from the Mutabarijjat (those who go out uncovered) with 
the covered up women. Qatadah said: If the slave woman passed by, the 
hypocrites used to afflict harm on her, so Allah (Ali ; 43:22) prevented the free 
women to imitate them". End quote [Tafsir al-Izz Ibn ‘Abdul Salam (2/590)]. 


14. The great Mufassir, ALImam al-Qurtubi (4 4s )) [Died 67 LAH] 

He said: (O Prophet, tell your wives and your daughters and the believing women 
to bring down over themselves their Jilbab (garments).} "When the customs of the 
Arab women were despicable and they used to show their faces just like the slave 
women and that was an invitation for the men to look at them and to diverge 
them into thinking about them, Allah (e s Js) ordered his Messenger (at! le 
ela 5 4e) to command the lowering of the Jilbab upon them if they wanted to 
leave (their houses) for their needs and they used to disappear in the desert before 
they used to cover up. 


So there would be a difference between them and the slave women, so the free 
women would be known by covering, to resist from subjectors who was a flirt or a 
young man and the woman was from the believing women before this verse was 
sent down, they used to go for their needs and would be subjected by some of the 
evil doers who thought she was a slave woman, so she yells at him so he goes away, 


so they asked about that to the Prophet (el« 5 «ue atl bs) and the verse was 
revealed for that reason, and al-Hassan and others have said the meaning of. 


Thirdly the statement of Allah {their Jilbabs} The Jalabib is the plural of Jilbab 
and it is the cloth which is bigger than the Khimar, and it's narrated on Ibn 
‘Abbas and Ibn Mas'üd that it's the outer loose garment and it's said that it's the 
face covering, and what's most correct is that it's the garment that covers all of the 


body (including the face)". End Quote [Tafsir al-Qurtubi (14/243)] 


I ask Allah (43 5 4353422) that he makes this a beneficial read for whoever reads 
it and Allah (diy 435422) knows best. 
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